THE MIRACLE AND REASON 

IN ISLAM 

Dr. Bunyad Ali Aqae, Syed 


PROFESSOR : My soul trembles in wrath, when I behold that we Muslims are still sunk in the 
dark of ignorance and superstition. It seems to me that we have been spending life in the days of 
Bruno, who had justly said, “Curse be on the sacred ignorance.” 

DARWAYSH: Why, what has happened to your annoyance? What do you mean by Sacred 
Ignorance ? 

PROFESSOR: In this scientific period of today, when the man has already surpassed the moon 
and landing on planets; has discovered the secret of multiverses ; known the cosmic rhythm of 
inflation and deflation: the Muslim piety like innocent child has been literally enjoying the 
prophetic tales of miracles. Reason is held by them inimical to the office of prophecy: and they 
feel faithful pride on the fall of reason, subdued by the miracle. 

DARWAYSH: You want to say that there is no literal value of miracles in Quran. How? 

PROFESSOR: God has written the book of nature in mathematical characters. Allah says in 
Quran that He has created everything in confonnity to the numbers. Intricate laws of science and 
logic which are operative behind the apparent phenomena of nature, can be interested only by 
that handful portion of mankind ,whom God has gifted with rational curiosity to inquire the 
causes of effects. While the common man ,whose mind can not pass beyond daily benefits and 
useful pleasures and joys ,shall never take care to fathom the reality of objects in their laws and 
logic. To address this gross body of the mankind , who are not qualified to understand the 
rational verses of God, Allah has sent His prophets, to enforce for them, the moral lessons, in 
figurative language. They are appealed by fables, allegories and parables for their social benefits. 
They do not want to waste their epicurean energy into empty discussions of premises, theorems, 
corollaries and constants. Their pious fancy is really amused, even intoxicated in devotion, to 
recite, how the moon was fragmented by the Holy prophet into pieces : how Moses ripped the red 



sea for the passage of the Israelites. If you disenchant them in your reasonable discourse, they 
shall become your implacable enemy. They want to believe that birds had been dispatched with 
stones by God, to inflict upon the infidel anny of Abraha ; and can not be convinced that viral 
disease of smallpox had erupted in the invading anny to annihilate. 

( Darwaysh is laughing) 


PROFESSOR: Why are you laughing? We are not bantering. Did I tell you some anecdote? 
DARWAYSH: I am hilarious, because I see ,that how affrighted are you of the miracles! 
PROFESSOR: I am serious. 

DARWAYSH: Serious ? 

PROFESSOR: Yes ! 

DARWAYSH: Then I am afraid, that you have contracted the refonnist pathogenicity of some 
mullah or mufti. Do you know that the name of this disease is that of The Nechari ,which Syed 
Jamal had diagnosed in Sir Syed Ahmed, the Indian Khan. 

PROFESSOR: I am physicist. I am no cleric. 

DARWAYSH: Who does not know, I tell him, that you are Prof. Abdul Rahman, head of the 
Physics department in Islampura University. But how can you assert that mullah can not be the 
university teacher of physics? Do not you know that in Sunnite kalam, Aisharia were the 
preachers of Atomism? And atomism is the fundamental theory of physics? 

PROFESSOR :I admit; but being enemies of the Mutazilites, they were not Rationalists. 

DARWAYSH: So an Irrationalist cleric can not only be a physicist but even a preacher of 
atomism. 

PROFESSOR : You want to say that I am a modem cleric? 

DARWAYSH: Yes. Whose new mosque is university; has modified his garb; has coined his own 
neologism; whose methodology is more sophisticatedly adopted. 


PROFESSOR: (confounded) This analogy is not faithful. 



DARWAYSH: How? 


PROFESSOR: The cardinal doctrine of the Aishria was “billa kayf’.They were the avowed 
enemy of all causality in this world. Since they entertained implicit faith in the miraculous nature 
of events; reason for them amounted to sin. While I am a staunch rationalist and repudiator of 
the miracles. 

DARWAYSH: In your eyes true nature is incompatible with miracles. And faith without reason 
is only Sacred Ignorance, that hangs every Giordano Bruno. Have I justly defined the sense in 
your discourse? 

PROFESSOR: Truly! You have comprehended my sense in so much perfect epithet. 

DARWAYSH: Thanks. But do you have the idea that an other term ,alike sacred, is applied to 
ignorance? 

PROFESSOR: What is that? 

DARWAYSH: The Compound Ignorance. Juhil Murakab. 

PROFESSOR: I am not informed of this expression. Kindly make it clear for me. 

DARWAYSH: In this form of ignorance, the victim thinks that he knows; but he knows not. He 
thinks that waves themselves are ocean. He mistakes his information for true knowledge. He 
walks in sleep. 

PROFESSOR: Would you translate it more solidly? 

DARWAYSH: The self of the thinker is materially involved in speculation. He enters into state 
of denial for every reality not materially perceptible to him. All causality for him is confined to 
the tangible display of elements. He denies any existence for knowledge above Fire and Earth; 
Water and Air. This was the speculative error of the Satan, who boasted that his formation of fire 
was superior to that of Adam’s clay. 

PROFESSOR:. Because the devil did not know that in Adam there was light of reason. He could 
not understand that not elements but it is the reason that defines them, is entitled to honor in 
Adam. 

DARWAYSH: What was that light in him ? 

PROFESSOR: A luminous, refined substance, through which things become visible. That is 
luminous and illuminative. 



DARWAYSH: You have limited the reality of reason , in the concept of light, to its physical 
manifestation. It is neither Islamic NUR nor THE LIGHT of the philosopher. Instead it is ZIA. 
Can a blind man see in the presence of physical light? 

PROFESSOR: No ! 

DARWAYSH: Why? 

PROFESSOR: Because; unless the faculty of sight inside man is entire ,the external light can 
have no significance for him. 

DARWAYSH: So for vision ,the physical entity of light is accident. To healthy vision the 
essential character of Light should be intrinsic. External source of light might be requisite as 
medium, but is not indispensible. Its examples are owl and cat. The Light dwells in heart, is 
intelligence in soul. The physical light of Zia symbolizes for understanding, the Luminous reality 
of intelligence in the inner Light, to see the Cause behind the veil of the effect, behind the 
apparent. 

The relation of your physics with light is in exoteric similarity with the literal worship of the 
Bibliolaters. Your physics of light is literal. It can not pass beyond to see the Light symbolized in 
Zia. This literal light of your physics is modified fonn of fire, the boast of Satan ; the Logos of 
Heraclitus and veneration of Stoics. The pyrolatory of the magi in modem scientism, has been 
rendered into empirical equation of E=mc2 for literal worship of Energy by Einstein ,who is the 
New Protagoras of Relativity. How aptly is placed here the saying of Jesus, “Old wine, in new 
skins.” 

PROFESSOR: So you assert that the Sacred ignorance of the cleric has been compounded into 
Secular ignorance. Both in deed are only, the two faces of superstition. 

DARWAYSH: Yes. 

PROFESSOR: But why? 

DARWAYSH : When something ,which is subject to change in time and place, is arbitrarily 
exalted to the station superior to mutability ,it is called superstition. One of its most ridiculous 
example is the Dialectics in Gennan Classical philosophy and its fate in Marx. Where the 
change in itself has been deified as the measure for change. 

PROFESSOR : Have you not enforced in paradox my own stance for reason.? 

DARWAYSH: (laughs and says) Sorry, I had no idea that even a professor can hide in him the 
look of accipiter. Please show me that it is not some mote in the eye of sophist. 

PROFESSOR: I am accustomed to you irony. Let us fix earnestly upon truth. 



DARWAYSH: I am dearly waiting for your discovery of truth in my falsification. 


PROFESSOR: You have impugned the mathematical truths of the physics ,because they have no 
pennanent values. So reason must abstain from venerating the scientific formulae, which have no 
universal constancy. If we endow them with the authority of rule, then it is just superstition 
against rationality. 

DARWAYSH: I completely support your understanding of my argument. Kindly continue as I 
am enjoying your clear thinking. 

PROFESSOR: In this manner, the whole fabric of thaumaturgy is demolished ! 

DARWAYSH: Demolished ? ! Sorry I did not notice. Where I had been ? ( smiling) 
PROFESSOR: Yes! Demolished ! Completely demolished !! 

DARWAYSH: Show me my ruins and your glory ;I beg you ! 

PROFESSOR: The miracle denotes that there is no permanent law. It proves that there is no 
authenticity, no authority in reason, to claim any ever valid logic in events. So the boast of the 
miracle is against the universal claim of mind and ratiocination. However Quran says, that its 
verses are only for those who ponder over them. Quran invites man and his deliberation through 
verses, to understand the regulations, and laws, ruling in the world and universe, from atom to 
beyond galaxies. Therefore the merit in Quran for us is scientific thinking of His verses ; where 
miracle is just figurative language for those who are unable to reasonably think ,and need 
conduct as they are quadrupeds. 

DARWAYSH: Thanks God that it has been conceded by you at last, that reason which can not 
survive criticism , is neither universal, nor adorable. At least you should feel now sympathy with 
Kant who demonstrated in his Critique of Pure Reason the shattering of all rational claims into 
Antinomies. If you had studied soberly the Coincidentia Oppositorium of Nicolai of Cusa ,you 
must have entertained sense, that Intellectual view of the world is not limited to the rational 
perspective of your material scientism. I have already in my dialogue with some friend, 
sufficiently shed light, on THE ISLAMIC NATURE OF SCIENCE. From Antinomies to 
Coincidentia the whole Weltanschauung for mind is transfonned. 

Remember, that Quran has invited Intellect (Aqal) to attest the veracity of His signs ; not your 
ratiocinative speculation ; that is only a truncated and unqualified form of thinking, for 
appreciating and comprehending the wisdom beyond the brute facts of life. Let me expatiate 
more. 

PROFESSOR : You have my ears. ( with smiling). 

DARWAYSH: Can you deny the theory of relativity in your physical science ? 

PROFESSOR: Of course no. Never . It is accomplished fact! 

DARWAYSH: Then a claim, which holds the truth of relativity undisputed, in stead of the 
Absolute, is not a Paralogism? Is it not antinomy to yoke the relativity in repugnance with the 



Absolute ? Is there any philosophical place for your Relativity science in metaphysical discourse? 
Is it not superstitious to misconstrue the accidental into categorical ,a contingent into the 
substance ? Is it not deliberative deception of Being in Becoming ? Is it not Einsteinic type of 
Spinozian Wahdat-al-Wajud ? You are so innocently disputing with me on the nature of 
miracles; while Einstein himself had adopted the Sufism under the mask of physics ! for whom 
the universally valid form of science has been demolished and evaporated into Relativity.? Your 
whole Physical science is just in Mystic Crisis. 

PROFESSOR: If science is in crisis and its claim is not absolute; then what type of logic you 
would invoke to justify your world for miracles ? In our world of scientific laws, however 
relative they be , there is no place for superstitious events.. 

DARWAYSH: Once it is clear that the Absolute can not be limited by reason; let us proceed to 
your assertion that the language of miracle is figurative. So you want to say that God employed 
figurative expressions only to tempt the imagination of the common man towards Truth. 

PROFESSOR: Of course. 

DARWAYSH: Do you have the idea of what is implied in your view of language resorted by 
God for miracles to address the common man? 

PROFESSOR: Enlighten for me please. 

DARWAYSH: It is insinuated, that, God deceives the people. He mesmerizes their imaginative 
soul into sleep before attracting our reason to the Truth. Since imagination is incompatible enemy 
of reason ;so God must beguile the ignorant, to make possible the invitation to Truth for the 
reasonable. God has divorced in our soul the imaginative part from reason, that can not operate, 
unless imagination is deceptively slumbered with sweet mouth of allegory. God is sirenizing. 

PROFESSOR: ( In quandary) I have neither said so , nor I can think as. God wants us to be 
guided; not deceived. 

DARWAYSH: I have simply exhibited your own image in the unknown mirror of your words. 
Well, if imaginative sense is not for figurative deception , and still its presence is obstacle in the 
way of noble faculty of mind; then why did God create it? If imaginative faculty is such a hann 
to our rational soul, then would not you impute the whole allegation to him who had embedded 
this fallacious sense in the matrix of thinking? Is not the Creator, God ,impeachable then? 

PROFESSOR: Absolutely not! God has no concern with the imaginative weakness of our soul. It 
is Satan’s working. 

DARWAYSH: What do you mean by this Satanic act ? 

PROFESSOR: Imagination simply means colorful, amusing and deleterious conjecture, empty of 
facts, real life , and productive activities. It betrays mind to unnatural depiction and concoction of 
mythology. 


DARWAYSH: Like unicorns, griffins and the minotaur ? (smilingly) 



PROFESSOR: Why are you laughing again ? 

DARWAYSH: Actually I wanted to weep.( with smiling) 

PROFESSOR: Why ? 

DARWAYSH: Because I love unicorn ! But why are you hostile to mythology ? 

PROFESSOR: I have already explained, that imagination suspends our reasoning. It breaks our 
link with the challenging realities of life. We become truant and escape into idle island of 
Calypsos. To save the humankind from idle death in dreams, Allah has piously prohibited the 
Visual art of “Musawari” both in the plastic and in drawing form for Muslims. 

DARWAYSH: I am astonished, how piously prejudiced are you against those refined existences 
which are not grasped by your coarse senses. Have you ever seen Infinity ? Have you witnessed 
The Electron in your microscope ? Is Mass possible for our touch, taste, sight, smell and voice ? 
Are these not the modern myths of our empirical science ? 

PROFESSOR: Not everything which we can not grasp with our hands and senses ,should be 
condemned as myth. God has provided us with inner eye of mind ,called reason; which can 
perceive even more accurately and extensively. So Infinity, Mass and Electron are rational 
entities. We can rationally infer their existence; though they are not tangible in themselves. 

DARWAYSH: Very loquaciously you have subscribed my supra-sensual world of mythology! 

PROFESSOR: How ? 

DARWAYSH: You have confessed that there is no sensual existence of your three vindicated 
entities. Yet their existence is inferentially possible. After this, all dispute becomes 
representational only. The scientist configurates his imagination of supra-sensual entities into 
empirical language of signs and diagrams ; while the philosopher composes the lively characters 
beyond the accidental logic of diagrams and signs in his creative imagination. It is only conflict 
and choice between empirical configuration and lively reflection. In either fonn, imagination is 
rationally employed in contemplative soul. How much the image is faithfully reflected or 
materially truncated ,is the real theme and distinction between these two schools of 
representation of supra-sensual entities. This higher world of imagination is called Mundus 
Imaginalis. 

PROFEESOR: How this mythology is equally applicable in science and art ? 

DARWAYSH: Tell me please; how does a painter realize, what he dreams, into a portrait or 
landscape ? 

PROFESSOR: First his imaginative faculty contemplates an image. Then he develops it in proper 
form. And finally, with lines and dyes he invokes into positive existence, what had been hitherto 
imperceptible. 



DARWAYSH: Is this not creative act of imagination by the painter. Is it not creative gift from 
God ,which you have ,not long ago, anathematized as the Satanic power for deception of the 
reason ? Is one of the names of God not’’Al-Musawar”,The Painter? 

PROFESSOR: God alone has the right to be the Creator, and the Painter. We are just inventors. 
It is Shirk, unpardonable sin, to be associate in His Qualities. 

DARWAYSH: Why? 

PROFESSOR: Why not? 

DARWAYSH: If we become painter or creator of something, hitherto unseen in the world; 
would it diminish the splendor of the Absolute Allah? For example God knows all. He has 
knowledge of every thing. Why then He enjoins us to acquire and augment our knowledge ? 
Does our enhancing of knowledge deplete His measure ? 

PROFESSOR: Never. 

DARWAYSH: Then how similarly God is annoyed and sinfully shared by our creative act of 
painting ? 

PROFESSOR: I will say again that God Alone is The Creator, and The Painter. We just discover 
through knowledge. Our knowledge is act of knowing; it is not creative act. 

DARWAYSH: So you say that knowledge is piety; and there is no association in it with the 
attributes of God: while painting is sinful sharing with the Creator. 

PROFESSOR: There is no question in it. 

DARWAYSH: This is your own opinion, or you have heard this theory of creation and The 
Creator ? 

PROFESSOR: What do you mean by theory ? 

DARWAYSH: There have been two species of thinking in the Muslim world. One is 
Muslim-made thinking; the other is , Islamic thinking. 

PROFESSOR: I have never studied and reflected upon Quran from this discriminative 
perspective. It is really strange enough for me. 

DARWAYSH: I regret, that your all learning and reflections, have been betrayed by this theory 
of creation. Though the millions follow it very vehemently; Quran has clear verdict against all of 
them like you. 

PROFESSOR: ( Blushing with impatience and anxiety ) How !? 

DARWAYSH: God says in Quran that He is the Creator Par Excellence: He is “ Ahsan al 
Khaliqeen”. He is THE BEST among all the creators. He is not the exclusive owner of 



creativity. He is superlative in the act of creation. It means; Allah is acknowledging, not 
appropriating, the creative right of the others than Himself. 

PROFESSOR: I have read many a times this creative title of God. But all the way I have treaded, 
it seems me now, was a walk in sleep. I am astonished how to proceed after my candid 
discovery of error. But I feel a sober joy in my soul ,that perplexity for Truth has proved dear to 
me than complacent falsehood. Kindly make now it clear for me, that how God can share His 
powers with us ? 

DARWAYSH: It is very easy , if we calmly understand the concept of Caliph in Islam. Allah 
infused His own Spirit in Adam and then designated him as His Vicegerent. He had implicitly 
confided His Trust upon him; His representative. We must know that Adam in his powers is 
vicar of God, not His rival. Why devolution of powers is misconstrued as sharing and diminution 
of the Deity? Does entrusting of powers and authority to worthy vizier makes the king deficient ? 
NO ! Rather the king enjoys the freedom of his sacred trust upon his meritorious representative ! 
This truth of Khilafat ,the superiority of knowledge in Adam , has been dictated in the school of 
the Ahlay Bayt ; suppressed by their active envy; and perverted by the Khawarij; who have 
darkly described the representative character of the vicegerent as Association with God and His 
attributes: the whole beauty of divine trust in the concept of the vicarious Adam has been 
disfigured into bloody ignorance of Shirk. 

PROFESSOR: How this Islamic concept of Khilafat is logically knitted in our original discussion 
with the cords of science, miracle , and creative imagination? 

DARWAYSH: These questions are very nicely related to one another. Kindly help me to our 
successful end of intellectual journey, and reply: what is the methodology of science? 

PROFESSOR: Through observation we collect data for hypothesis, that must traverse the ordeal 
of experimentation before the final acceptance, rejection ,or modification. Once the theory has 
survived the critics of the discipline ,it is rendered into honorable law. 

DARWAYSH: And how it is made applicable ? 

PROFESSOR: We pass it through different types of medium, different materials. We utilize the 
elicited effects for new inventions. 

DARWAYSH: So knowledge is at last made instrumental for the synthesis of unprecedented 
inventions. Let us treat the example of Sugar cane that is inserted into pressing machine. Sweet 
juice is extracted out. Next it is processed into condensed form of sugar crystals ;that are useful 
in colorful tempting confections. Yes or No ? 

PROFESSOR: It is positively clear ! 

DARWAYSH: Does the bee require the same methodology to produce honey? 


PROFESSOR: No. 



DARWAYSH: Does the cow need to study first the method for preparing milk, how to mix 
water and grass in her body ? 

PROFESSOR: No 

DARWAYSH: Can any scientist lay egg like hen, or swim like fish ? No! But why? 
PROFESSOR: Because his nature does not allow him. 

DARWAYSH: Very well ! So it is lucid that even petty sect and beast, hen and fish, by nature 
are not dependent upon your study of scientific methods and theory for production of their so 
beneficial yields. 

PROFESSOR: I am agreed. 

DARWAYSH : When scientist himself is not qualified by nature to perform these acts of the 
animals ; can he deny them for those who yield these products spontaneously ? 

PROFESSOR: Never! 

DARWAYSH : Quite similarly, if you and your scientists can not perform the extraordinary 
deeds , should they deny the miraculous ability of those who are endowed by nature? 

PROFESSOR: But the prophet is just like us an human. 

DARWAYSH: Like you and me and others? 

PROFESSOR: Yes. 

DARWAYSH: Does any revelation descend upon you, and me, and others ? 

PROFESSOR: No. 

DARWAYSH : Then he upon whom Revelation is conferred, can be equal to him who is 
destitute of that divine gift ? 

PROFESSOR: I must concede this reasonable difference, that there are two kinds of humans: 
one, without afflatus; the other, of afflatus. But what connection there is between Revelation, the 
prophet, and the bee ? 

DARWAYSH: Tell me please, that can domestic or fruit fly prepare honey like bee ? 
PROFESSOR: Impossible. 

DARWAYSH: Why? For naked eye they both ,the bee and the fly, have similar bodily fonns. 

PROFESSOR: After all apparent resemblance, the nature of the fly is innately distinguished 
from that of the bee. Who kn ows the taxonomical science, can not be deceived to mistake genus 
for species. 



DARWAYSH: My next question is: what is that perfect feature, that specifically distinguishes 
the internal being of the bee from the common fly, despite their sharing of external fonn? 

PROFESSOR: I have no exact idea. 

DARWAYSH: “Revelation”. Allah says in Alcoran that Revelation is conferred upon the bee. 
The nature of bee is receptacle of Revelation from God. The whole enzymatic system in bee is 
just manifestation of her intrinsic nature. So the difference between the bee and fly is that of the 
revelation, of wahay. God has introduced bee in Quran to symbolize the difference between the 
Prophet who receives the Revelation and the man who like fly does not, despite their common 
humanity. Allah has distinctively secured the prophetic nature by melliferous symbol of the bee. 

PROFESSOR: The effect of Revelation in the bee is manifested in the enzymatic system of 
honey, but how that divine faculty is consolidated in prophets ? 

DARWAYSH: His a priori knowledge in the alchemy of miracles. 

PROFESSOR: How the epistemology of prophethood can be acceptable for scientific 
comparison ? 

DARWAYSH: Would you believe me, if I tell you, that the whole world, the whole existence; is 
the miracle of God for them who understand the mystery of knowledge ? 

PROFESSOR: Since childhood I have been hearing this song of devotion. But how a sensible 
man can afford its truth ?If the whole existence is rational, then how miracle can be rationalized? 
Kindly assuage my curiosity. 

DARWAYSH: This cosmos denotes the beautiful relation between the Divine and His signs. 
Every sign has symbolized within it an idea, that itself in intelligibility is not tangible. Is it not 
miraculous enough for consideration to know that how an intelligible idea has been embodied 
into positive appearance? 

PROFESSOR: splendid ! 

DARWAYSH: The symbol intimates, that the idea in its priority does not belong to this world of 
objects. The idea is adopted in the form of its image. The image or imaginal form at last is 
temporalized into spatial dimension for our senses. This traversing of a thing’s reality from the 
Ideal world through the Imaginal into Empirical realm; is intellectual voyage of mind ,during 
which the nature of the substance experiences motion in itself. Hence the apparent object is the 
effect of that cause which the intellect through imagination alone can perceive. And the whole 
cosmos in its intellectual contemplation, is corporeal miracle of, and for creative imagination. 

PROFESSOR: Continue please ! 

DARWAYSH: There is a longitudinal relationship between body, image and idea. An hierarchy 
is established from idea to image and image to object. In this hierarchy the superior rank is 
creatively placed as authority on the inferior level. There is a longitudinal causality in this form 
of hierarchy. This cosmos is just material station in this vertical order. There is a perfect 
transformation of intellectuality in this productive motion from the idea to body through image. 



So the existence of cosmos is no independent phenomenon: it is neither automaton nor Deus ex 
machina ; rather is pre-cosmically detennined level in the hierarchical relationship with the 
following and the higher worlds. 

PROFESSOR: What place would you then assign to the causality operative in this world of us ? 

DARWAYSH: On cosmic level, as Pre-cosmic effect, the vertical causality is changed into 
horizontal form. The misery of modem scientism is its morbid vision, for which there is no 
hierarchic causality passing through this material world into existence before and after it. In 
pretension of truth , she has deserted even her own ancient progenitor, Aristotle; who had 
conceded, that besides the material cause for anything, there are other three : The Efficient 
Cause; The Fonnal Cause; and The End cause. 

PROFESSOR: How would you derive help from these other three causes to introduce the causal 
hierarchy for including the material world as the cosmic part of pre and post cosmic existence? 

DARWAYSH: 

When we place causes in true order from the efficient to the fonnal that precedes the material 
cause before the end ; immediately a causal hierarchy is imagined before our mind. The material 
cause in cosmos remains no longer the end in itself. It is just matter that contains form in it. The 
efficient cause uses formally the matter to its end. This cosmos is effective stuff now, in the 
fonnal hands of the efficient Cause. The eyes of the Aristotle are blinded like the Ajax of 
Sophocles to see the implications of his own causal theory. It amounts to his philosophical 
suicide. 

PROFESSOR: What is the purpose of God ? 

DARWAYSH: Justice ! Justice, His Spirit, is the inspiring principle of existence on all levels. 
PROFESSOR: Magnificient! But is God dependent on Justice? 

DARWAYSH: I have used the word Spirit as Justice. God is the spirit of justice for intellect in 
everything. Alas, Guenon, Schuon, Corbin and Nasr could have understood the majesty of Justice 
in God’s purpose. 

PROFESSOR: How noble vision of science, cosmos and God , you have opened before my 
grateful eyes. The transcendental thinker uses the plastic cosmos as material to effect His Justice. 
So science is no more in cul-de-sac. We can now clearly behold an ethical demonstration for 
reason in every thing according to the justice of God. Science is now morally liable to discover 
Justice in the service of peace, order and worship. We have to evolve from the material 
rationalism of Pythagoras and cold cosmos of Buddha. 

Kindly throw some light on the miraculous character of the prophets in this plastic world of 
reason? 

DARWAYSH: The answer is already implied when the cosmos was melted into plastic material 
in the formal hands of the efficient cause for his end.. The reason did also melt with the matter 
into plastic nature for intelligent soul: It is now PLASTIC REASON. The character for reason is 



now to execute and explain the divine justice of God. God is the Efficient Soul for all 
legislation of justice in everything. Without His Justice the very concept of reason ,and its every 
law is natural fraud; and every regulation is fragile. So the soul of prophet is the master, and 
director, of reason for enforcement of justice; not slave of reason in the world of matter. 

PROFESSOR : How the soul of prophet can efficiently cause the miracle? 

DARWAYSH: Before bringing something into being, first the soul debates in her self. This 
debate is called Thinking; and its language is called Logic. After fruitful debate, the soul 
pronounces in her intelligible language the entity into fonn. Next it is clothed with Imaginal 
dress. And finally, creative imaginations exteriorizes it into bodily fonn. Is it not the logic 
behind the scientific theory of the artist, already discussed in details by us ? This is the 
epistemology of the miracle, for them who can understand the longitudinal authority of soul, to 
act with the end of justice in their view. 

PROFESSOR: I am astonished, that when miracle is epistemologically so much rational; then 
why does it appear strange? 

DARWAYSH: Simply the prophets’ intellectual faculty is so far subtle that they can directly 
produce the intelligibles, which our synthetic reasoning can not analyze. Therefore when we 
unfairly apply our own cognitive analogy to the prophets’ knowledge; our disappointment 
protests against the evidence of miracle. Instead of acknowledging our own weakness of 
cognitive faculty of mind; we condemn the acts of prophets as magic. 

PROFESSOR: But how it differs from science and magic ? 

DARWAYSH: Miracle differs from science on two grounds. 1. The principle before the prophet 
is ethical. He challenges science on ethical basis. He breaks the idolization of licentious science. 
He breaks the machine of life. He manumits knowledge from material bondage. Through 
miraculous intervention he enfranchises the concept of science for noble end. 

2.Methodology. The prophetic intellection is totally intuitive. Like bee he does not need learning. 
The miracle simply symbolizes his intuitively a priori intellection. Thaumaturgy is prophetic 
alchemy of colors with which the prophet designs elements into attractive forms for them who 
are not able to listen the subtle voice of intelligence and justice. He just makes visual 
demonstration to express, support and enforce his Truth of God and His justice. Unlike science, 
he does not need heuristic methodology. He is above the need for experience and experiment. He 
condescendingly transcribes. 

PROFESSOR: Kindly enlighten the heuristic methodology. 

DARWAYSH: Magician and the scientist, both are rationally obliged to be dependent on senses 
for empirical experience. They labor to ascend in their heuristic methodology to know and then 
use. They are like fruit fly ,that is not endowed with enzymatic nature of the honeybee. They have 
inductive dependence on experience from which they afterwards deduce; unlike the intuitive 
mode of prophetic knowledge. The latter’s a priori logic is therefore different in nature from the a 
posteriori logic of both the scientist and the sorcerer ,who are both heuristic in their approach 



and intuitively feeble. So the knowledge of prophet is immediately different in quality and 
method from the meditative form practiced by the scientist and the wizard. 

PROFESSOR: Are the magician and the scientist both akin to each other ? 

DARWAYSH: I have already told you that both are relative, as they are equally dependent on 
their empirical practice of experiment. The apparent difference is only of degrees in accuracy and 
refinement of their respective laboratories and inferences. 

PROFESSOR: Can a magician or a scientist be ethically righteous or wicked? 

DARWAYSH: Why not? They can use rational understanding to acknowledge or repudiate the 
Truth of miraculous prophet. Do you not see how in the court of Pharaoh the royal magicians 
defected to the Moses and became Rafadhi. Their inductive cognition, hitherto obstinately 
rational, bowed to the intuitive Truth of the prophet ? Were Al-kindi, Al-farabi, Ibn Sina, Jabir, 
Haitham and Tusi, not confirmed adherents in Islam ? 

PROFESSOR: I have received answer to my rational disbelief in the miracle of “Shaqul 
Qamar”.That the laws which our empirical reason arbitrarily pretends to be eternal ,are simply 
generalizations. We become accustomed to their repetition. Our world is full of characters in all 
visible and invisible fonns of elements and angels. Science is their customary behavior; the 
world is society of their interactions. If we understand, that the significance of reason is 
explanatory ,then every miracle is possible in the language of efficient soul. So when the 
renowned Indian singer Tansen shattered the marble glass , it had been a miracle for the 
customary thinker; but is rational possibility for him who is well conversant with the physics of 
notes. For me after this long discourse, the language is itself a manifest miracle of reason for the 
fish as : how the tongue vocalizes the intelligible debate inside soul. The prophet uses intuitively 
the plastic material of the world ; which the addict psyche of the speculative empiricist can only 
deny. 

So the error of the rationalist is, his anti-intellectual attitude to the hierarchical structure of 
existence, far comprehensive than his own materially limited world. He fallaciously treats the 
accidents of science as categories of philosophy. Nor he is able to understand the intuitive nature 
of knowledge in philosophical study. He becomes presumptuous in ignorance, and falls in the 
state of denial. When the prudence of the prophet declines to play in the hands of those who 
demand miracles not for their edification, but only for enjoyment; the rash rationalist concludes 
it as the incapability of the holy messenger; because he has not enough patience and sober temper 
in his evanescent thinking to understand the guiding principle of the prophet; who does not 
flatter the fantasies of the vulgar. And when someone does not desire to admit Truth, then even 
the show of miracle would be rejected by him, as magic, and deception, of the senses. 


8.2.2019 



